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Parshat Ha`azinu  5789 

By Rav Mordechai Elon (edited and translated by his students)  

Give glory to our God! 

At the end of our parsha, Moshe Rabenu turns to Am Yisrael and  asks of them 

ֵׁ֥ם ה   י ש   ִּ֛ ינו   'כ   ֵֽ אֹלה  ֵֽ ֶדל ל  ו  ֹג  א ָהבֵׁ֥  1.ֶאְקָרָ֑

For the name of the Hashem I proclaim; Give glory to our God! 

What this would seem to say is "When I call in God's name, you shall give God glory". What does 
this mean? What must we do? Does this mean that Moshe will sing and we must answer? How 
should we answer? 

Our Rabbis teach us that Moshe was teaching the people that when they hear the song of 
Haazinu, they should answer "amen", meaning I have heard. This is the basis for many halachot, 
for example  

י ש   'שאחרי  ?ין שעונין אמן אחר המברךמנ ינו  ' נאמר 'ם ה' ֶאְקָראכ   אֹלה   2.'ָהבו  ֹגֶדל ל 

From where do we know to answer amen after a bracha? Because after "For the name of the 
Hashem I proclaim" comes " Give glory to our God" 

This is also the basis for the law of zimun3, one calls "רבותי נברך" , proclaiming in God's name, and 
the others answer "'יהי שם ה' מבורך וכו". We also learn the law of the bracha on Torah 

 4אמר רב יהודה... מנין לברכת התורה לפניה מן התורה שנאמר 'כי שם ה' אקרא הבו גדל לאלהינו'.

Rav Yehuda said: How do we know to say a bracha before learning Torah , as it is written  "For the 
name of the Hashem I proclaim give glory to our God" 

All this from one verse! 

Rashi, for some reason, doesn’t bring any of these explanations, and instead says something 
completely different  

 5אחר ברכה שבמקדש. 'ברוך שם כבוד מלכותו'שעונין  מכאן אמרו... 

From here they (the Rabbis) derived the law that people make the response, “Blessed be the 
Name of His glorious Kingdom for ever and ever", after the recital of a  bracha in the Temple 

In other words, when someone says a bracha in bet hamikdash, we don’t answer amen, and 
instead we say baruch shem kavod. Rashi ignores the other explanations, that are a source for 
very basic halachot, and chooses this one. Rashi brings only the simple understanding of the text, 
so we must ask how can we learn that this verse talks about the temple? 

When a bracha, such birkat kohanim,  was said in the temple, the shem hamefurash (God's 
unutterable name) was used,    
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ים ֲהנ  ים ְוַהכ  וְמע  ָהיו  ש  ש ֶ ֲעָזָרה כ ְ ים ב ָ ה  ְוָהָעם ָהעוְמד  ָ ְקֻדש   דול ב   ן ג ָ י כה  פ   א מ  וָרא ְמפָרש  יוצ  ד ְוַהנ  ְכב ָ ם ַהנ   ֶאת ַהש   

בוד ַמְלכו תו ְלעוָלם ָוֶעד ם כ ְ ְך ש   רו  ים ב ָ יֶהם ְואוְמר  נ  ְ ים ַעל פ  ים ְונוְפל  ֲחו  ַ ת  ש ְ מ  ים ו  וְרע  ְבָטֳהָרה ָהיו  כ  ְוַאף הו א ָהָיה  .ו 
ם ְגמר ֶאת ַהש    ן ל  ו   ַ ְתכ  ְטָהרו   מ  ר ָלֶהם ת   ים ְואומ  ֶנֶגד ַהְמָבְרכ   6.כ ְ

Then, the priests and the people standing in the courtyard, when they heard the explicit Name 
from the mouth of the High Priest, would bend their knees, bow down and fall on their faces, and 

they would say, "Blessed be the Honored Name of His Sovereignty forever." 

Why did Rashi choose this explanation? 

As always, when we have a problem understand the simplicity of Rashi, we can find an answer in 
the lectures of the Lubavicher Rebbe Ztl7 

This isn’t the first time Moshe calls in God's name. He had been doing it for all the forty years in 
the desert. According to our rabbis, one hundred years before he used the shem meforash to kill 
the Egyptian, so, why is he teaching this halacha now, on the last day of his life before the people 
enter the land of Israel? He should have taught it long before! 

This is exactly what Rashi is teaching us. Moshe is teaching something new. Up till now the people 
answered amen to a bracha, but now something will change. I, says Moshe, will not cross the River 
Jordan, but when you, the people, will enter the land, you will build the temple, and there you will 
hear the shem mefurash. When you do, you will have to answer "baruch shem". Up to now, in the 
desert, the shem hamefurash wasn’t used, so this halacha is from now onwards, when you enter 
the land and build the temple.  

Rashi knows that this is the simple understanding of a verse we say in the daily psalm on Mondays 

דֹול  ינ ה'ג ָ יר ֱאֹלה  ע  ל ְמֹאד ב ְ ָ ְמֻהל  וֹ ו   8.ו  ַהר ָקְדש 

Hashem  is great and much acclaimed (when/where?)  in the city of our God, His holy mountain 

The deep meaning of this is that God's true name is used only in the temple. God's name being 
uttered means it is heard in the same way it is written, this being the greatest revelation in the 
world. This can only be after entering the land and building the temple. This is the ultimate aim of 
Parshat Haazinu 

וֹ  ... ֵֽ ֹו ַעמ  ר ַאְדָמת  ֵׁ֥ פ ֶ  9.ְוכ 

And the land/place of His people shall  atone  . 

This happens on Yom Kippur  

Then, the priests and the people standing in the courtyard, when they heard the explicit Name 
from the mouth of the High Priest, would bend their knees, bow down and fall on their faces, and 
they would say, "Blessed be the Honored Name of His Sovereignty forever ..ברוך שם כבוד מלכותו." 

When we read seder avoda on Yom Kippur we feel God's revelation to the world, how the heavens 
and earth listen, and the world discovers God 

Moshe is telling the people that they had experienced the giving of the Torah, God revealing 
himself in the desert, with the manna, the clouds of glory, and other miracles. When will God truly 
reveal himself? Only in "The City of our God, the mountain of his holiness" 
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